The introductory verse establishes the key elements of the rite, 11 which are, over the course of the chapter, carried out according to the instructions Moses receives from God on Mt
Sinai in Exodus 28 and 29. 12 This first instruction begs the question, why is it that "Aaron and his sons," are brought forward as the men selected for ordination? 13 During this revelation on Mt Sinai, the Lord gives the specific instructions regarding the selection of Aaron and his sons, the requirements for the vestments and the sequence of the ordination rite, including the sacrifices and consecration of the men. No explicit reason is offered for their selection, 14 however an answer to this question is indicated in the event of the idolatry of the golden calf, Israel's apostasy which was committed in Exodus 32. 15 Aaron is held responsible by Moses for having "brought a great sin upon" the people of Israel, having permitted and facilitated the making of the calf to be "worshipped and sacrificed to," instead of God. 16 Moreover, the serious effect of this sin was not diminished despite Moses' intercession for Israel as a nation, which remits their total destruction. 17 The ramifications of the guilt of this offence, that "the people had broken loose," and separated themselves from the covenant which God had only just established, results in a severe penalty. 18 Moses, called to the Israelites, "Who is on the Lord's side? Come to me." The "sons of
Levi" referred to collectively, are the only ones to respond with the obedience that was required of Israel in the first place. 19 It is through their obedience that they become "mediators" like Moses, 20 since they place themselves in the position to hear the instruction of the Lord, and subsequently to carry out, through their obedience the required penalty for the offence of Israel. 21 This action of obedience and loyalty to God sets an important precedent, which Moses recognises, saying, "Today you have ordained yourselves for the service of the Lord…" 22 The word "ordained" is the RSV translation in this verse of the word ‫ו‬ ‫א֨‬ ‫לְ‬ ‫ּמִ‬ (mil·'ū) in Hebrew which literally means "they-set-apart" or "consecrate." 23 Variations of the same word are later used in Leviticus 8 to announce the completion of the ordination rite.
24
The word ‫ו‬ ‫א֨‬ ‫לְ‬ ‫ּמִ‬ (mil·'ū) is the "qal" form of the word ‫ֵא‬ ‫ל‬ ‫מָ‬ (male) meaning, "to fill." 25 In the moment of consecration, the Levites have essentially "set [themselves] apart," "for the service of the Lord," 26 but this choice has also already been preceded by their definitive and irrevocable choice for obedience to the Lord's command in Exodus 32. The choice of this consecration, in which Aaron and his sons offer themselves to the Lord, gains for them the opportunity to be "filled" in a specific way. The consecration paves the way for them to be filled. In this instance the use of the word indicates that their hands are filled with something.
Whilst the substance of this filling is not stipulated, in the context of the passage it can be read that their hands have been "filled" with the task of exercising a divine justice.
27
This occurrence in Exodus 32 sets a precedent for the use of the word "ordination," in Leviticus 8. It only occurs twice in reference to Aaron and his sons, and in two forms, 28 both occurring in the same verse. 29 In the first case, the use of the word ‫ֶ֑ם‬ ‫יכ‬ ‫ֻּאֵ‬ ‫ל‬ ‫מִ‬ (mil·lu·'ê·ḵem) announces the conclusion and "completion" of the rite, which is additionally emphasised by the duration of the ceremony, of seven days and nights; the scriptural number of completion. It thus requires the participation of the Aaron and his sons in the rite for the "ordination" to be fulfilled.
The word ‫ֶ֑ם‬ ‫יכ‬ ‫ֻּאֵ‬ ‫ל‬ ‫מִ‬ (mil·lu·'ê·ḵem) is noticeably, another form of the same word as that which is used in Exodus 32 to describe the choice which the Levites made for themselves, ‫ו‬ ‫א֨‬ ‫לְ‬ ‫ּמִ‬ (mil·'ū).
30
In this context, Aaron and his sons have simply completed "the days of [their] ordination." 31 It marks the moment at which the office they are to receive is actually conferred. It is certain that the institution of this rite of ordination occurs according to the direction of God since the phrase "as the Lord commanded," is used 9 times alone, within Leviticus 8.
37
One of the applications of this phrase follows immediately after the double use of "ordained,"
stipulating that "As has been done today, the Lord has commanded to be done to make atonement for you." This reason which is given, "to make atonement for you," further emphasises the link between the events of Exodus 32 and Leviticus 8. It is also indicative of the substance with which the hands of the Levites are filled, the task of priesthood is that of making well as a divine remedy for Israel's situation. Aaron in particular, who was responsible for the sin brought on Israel, 39 is made the first high priest, through the anointing with oil. "The pouring of the oil over the head of the high priest so that it flows down into his beard, showed the fullness of priesthood was being conferred on him." 40 Of course the office is not a reward but a reversal of the previous disorder which instead "fills" Aaron and his sons. Although they make the choice to "wholly follow" the Lord, they still carry the weight of Aaron's sin, 41 and its subsequent responsibility. Aaron, as the high priest, and the successive high priests, are given the fullness of this responsibility to make atonement, firstly for themselves, because the weight of the priest's sin is such that it "brings guilt on the people," and then for the people of Israel. 42 The high priest, who succeeds Aaron's office bears an even greater responsibility for holiness, and must remain both ritually pure, and free from any defilement, because of his consecration and the office imposed on him.
43
These two key elements of consecration and the "filling" of the priest with the anointing for their office are necessarily integrated in the process of ordination. If we return to the point in Leviticus 8 when "Moses brought Aaron and his sons," 44 the word for "brought" ‫ב‬ ֵ֣ ֵ ‫ר‬ ‫ַקְ‬ ‫ַי‬ ‫ו‬ (way·yaq·rêḇ) is used in reference to Aaron and his sons, at three significant points in the pericope. They are "brought" to be washed, to be clothed in the vestments, and to be anointed with the blood of the sacrifices. 45 Interestingly, the same word ‫ב‬ ֵ֣ ֵ ‫ר‬ ‫ַקְ‬ ‫ַי‬ ‫ו‬ (way·yaq·rêḇ) is used to mark the presenting of the rams "brought" for the sacrifice 46 of the burnt offering, and the wave offering (for consecration).
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The double application of the word creates a parallel between Aaron and his sons and the rams that are to be offered in sacrifice. This comparison may even be extended to the first sacrifice, which is a sin offering. 48 Though the action of presentation is not in this case the same, the washing of the Levites is immediately reminiscent of the washing of a sacrificial victim.
49
The parallel extends to the purpose which each action in the rite fulfils. The significance of the consecration which the Levitical priests are to undertake, is that they themselves are given sacrificially, which can be seen in the key elements of the rite. The sin offering serves to cleanse through expiation and atonement, 50 the sins of the priest and the people. The imposition of the Levite's hands on the head of the animal "signifies that the animal takes the place of the offerer. 51 Comparatively, the liturgical washing of Aaron and his sons is the symbol of the necessary ritual purity for the office being conferred on them.
The burnt offering and consecration offerings are even more explicit. The sacrifice of the burnt offering, "an offering by fire to the Lord," 52 symbolises "man's desire to be one with God" who "has dominion over all things." 53 The offering of self and submission to God, which is required by their consecration is visibly marked in the rite of ordination by their investiture. The vestments or the priestly garments of Aaron and his sons become the visible external sign of their consecration. The garments set them apart, firstly by design, since their design was by God's specific instruction. 54 Each article of clothing held a designated purpose, which to assist the priest in their office, or witness to their role. The wealth of the vestments and the skill with which they were made showed the importance of liturgical worship; 55 the turban was marked with the words "Holy to the Lord," 56 explicitly designating the purpose of the consecration as sanctity. This designation, denoted the "expiatory role" of the high priest since the purpose of this holiness for which the priest was set aside, was to be understood as specifically linked to their duty to "offer sacrifice for his own sins as well as for those of the people. holiness." 59 Their actions would bear immediate consequences for the people of Israel and any defilement which was brought upon the priest would defile the people, contrary to the task he has been given, to mediate for the people who have been set apart for God. 60 The garments themselves reveal the priest's responsibility for the people before God, since the names of the twelve tribes are engraved on the stones of the ephod, which would be "upon [his] heart before the Lord continually." 61 The ordination rites effectively bind the priest to the people of Israel and to the service of God in the same way that these vestments are bound to the priest. 62 Finally the wave, or consecration offering parallels the anointing which is the specific act of consecration. "The purpose of the anointing is to set the person or object apart for the service of the Lord." It was "the anointing and not the oil" which signified that the person was "chosen by the Lord." 63 On the third occasion of Aaron and his sons being brought, they are anointed with the blood of the consecration sacrifice. The blood which is marked on their bodies is the second anointing after the oil. 64 Immediately after this action the entrails and vital organs of the sacrifice are placed in the hands of the Levites. 65 The symbolism shows definitively that the hands of Aaron and his sons are filled, quite literally to overflowing, with the sacrifice which is the responsibility of their new office and conferred on them by anointing with oil and with blood. The final phrase of Leviticus 8 is a recognition of the obedience of Aaron and his sons to the command of the Lord. 67 They humanly completed the actions of the rite, according to the instructions given to them. But these human actions, even the choice of the Levites to wholly follow the Lord, 68 is a response to the transformative purpose which has been instilled in them, by the overflowing completion of ordination that God pours into them.
